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“Hangul is the only writing system made referencing philosophical
concepts. The philosophical concepts that created Hangul include the
Korean people's unique reasoning. The views of the cosmos as well
as worldviews of King Sejong and Neo-Confucians of the Hall of
Worthies (Chiphyonjon &%) in the 15th century were reflected in
the creation of Hangul. There are three philosophical concepts used
for the creation of Hangul that 7he Proper Sounds for the
Instruction of the People (Hunminjongum 3IERIEE) explicates. The
first is the cosmological triad (samjae ==F), the second is the two

— )

material forces (jgi —%), and the third is the five phases (ohaeng %
1T7). The cosmological triad means Heaven, Earth and man (ch onjiin
K#h A), while the two material forces means yin and yang, which are
represented by consonants and vowels. Additionally, the five phases—
wood, fire, earth, metal and water—are represented by guttural
sounds, velar sounds, lingual sounds, labial sounds and dental

sounds.”
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“Jin Tian-zhu (1690-1765) was a Muslim of the Hui [a] ethnic group
in the Qing dynasty and a scholar who lived by adhering to Islamic
traditions handed down from generation to generation. He espoused
his philosophy by writing Qing Zhen Shi Yi {EER% (Resolving
Doubts About Islam) with the methodology of “yi Ru Hui tong” LME[
i@ (“interpreting Islam through Confucianism”) and sought harmony

between Confucianism and Islam in Chinese society.”
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“The origin of yan E (language), xiang % (image), and yi =
(meaning) as main subjects of yixue 5%£ (School of Changes), can be
found in Xici zhuan #giE (Commentary on the Book of Changes).
Scholars throughout the history of yixue established their own
systematic theories through in-depth research on yan, xiang, and yi.
However, these scholars’ views on yan, xiang, and yi were not
consistent and their views for these concepts differed slightly with
each period. The scholars of Xiangshu yixue %%%5% (School of
Images and Numbers) in the Han dynasty believed that Zhouyi's
foundation is in xiang and that only xiang is the correct channel to
understand Zhouyi.”
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“Essentially, Ruan Ji Bt (210-263 CE) determines that Y7 Zhuan %
{8 (Commentaries on the Book of Changes) contains the correct way
to understand Zhou Yi, so he claims Zhou Yi 1s central to
understanding Y7 Zhuan. He explains the meaning of /liushisi gua 7~
+PH#E (the 64 hexagrams) from his original point of view using
arguments from Xugua Zhuan FEME ("“Commentary on the Sequence
of the Hexagrams”) as a basis, and he clarifies his political views by
describing the characters in Da Xiang Zhuan X%{& ("“Commentary



on the Great Images”), such as junzi Z+% (the man of virtue),
xianwang 5t (previous sage-kings), hou /& (monarch), and daren X
A (the great man) from a political point of view.”
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“Jia Yi &3 (200-168 BCE) was a Confucian scholar who achieved
fame in the early Han dynasty, and Shii: Qu Yuan Jia Sheng
Liezhuan %i: EEE4H5E (Records of the Grand Historian:
Biographies of Qu Yuan and Jia Sheng) writes about him as follows:
“Emperor Xiaowen (Xiao wendi 23 75) called upon Jia Sheng E4
(a.k.a. Jia Yi) and made him a court academician. At this time, Jia
Sheng was the youngest at about 20 years of age. Every time
documents of the ordinance and orders were discussed, Jia Sheng
came up with answers for all, and despite other academicians being
unable to respond, he would say exactly what the others would have
liked to say.”
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“One way to understand the philosophical system of Shangjunshu
MEZE (the Book of Lord Shang, hereinafter BLS) is to analyze BLS's
thesis around the concept of shengren 2 A (the sage). Like other
philosophical scriptures in Chinese philosophy, BLS clearly expresses
its ideals through the concept of the sage. BLS devotes a great deal
of space to expounding on the sage and does not simply recognize
sages as men of outstanding ability. According to BLS, the sage is
described as a person who establishes laws, defines all things, and
achieves fuguo qiangbing &ERBl# & (enriching the state and
strengthening the army) through agriculture cum warfare, which
means that BLS had a clear structure when describing the sage.”
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“However, the late father had no intention of returning to the
world. Every day, he read books such as the Great Commentary on
the Book of the Changes (Zhou Yi Da Zhuan &5 X/8), Zhou-zi's [&
+ the Diagram of the Great Ultimate (Tai Ji Tu KXWE&E), the
Penetrating Zhou Yi (Tong Shu &%), Heart Sutra (Xin Jing " M%), the
Reflections on Things Close at Hand (Jin Si Lu GERE$%), the Book of
Letters Written by Zhu Xi to and from His Literary Friends and
Relatives (Zhu-zi Shu Jie Yao RTZ& %), and the Collected writings
of Yi Hwang Z)& (Toe Gye Seon Saeng Mun Jip BIZFHEE),
calming his mind and deeply studying, achieving new insights day by
day. As he continued in this manner for a long time, his scholarship
became more refined, and his virtue advanced, resulting in a
beautiful reputation and an increasingly extensive and prestigious

legacy.”
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“In the Analects, Confucius sternly criticizes the Ji Shi =K (i
family) in four distinct incidents. First, the Ji family employed bayiwu



/E%E (the eight-row dance), which was designated for the Son of
Heaven (Analects 3.1). Second, the sanjia =3 (three Huan families)
utilized the music of yongche %ff, also reserved for the Son of
Heaven, in their ancestral temples (Analects 3.2). Third, the Ji family
conducted an exclusive ritual of the Son of Heaven, the ritual of /dji
%, at Mount Tai (ZzLl) (Analects 3.6). Finally, the Ji family devised
an attack on Zhuanyu MRS, the vassal state of Lu (Analects 16.1).
From Confucius’ standpoint, these actions and plans by the Ji family
transgressed the social order of the feudal system at the time.”



